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WRITER
The author of this epistle is Paul, the apostle, who also

wrote 1 Thessalonians (See “Writer” in intro. to Rm and 1
Th).  However, as 1 Thessalonians, the letter comes from
Paul, Silas and Timothy because all three worked in the
beginning and early edification of the Thessalonian dis-
ciples (1:1).  Therefore, when considering the pronoun “we”
in the letter, one must remember that Paul, Silas and Timo-
thy are all included.  Though the message is personally from
Paul (3:17), Paul wants the Thessalonians to know that all
three evangelists were involved in the sending of the mes-
sage.

DATE
This letter was probably written shortly after 1 Thessa-

lonians was written from Corinth.  Being on his second
missionary journey, Paul possibly wrote the letter some-
time between A.D. 50 and 52.

THEME
The theme of the letter is expressed in 2:15.  “Therefore,

brethren, stand firm and hold the traditions that you were
taught, whether by word or our letter.”  It was Paul’s inten-
tion through the letter to exhort the Thessalonians to stand
firm on the inspired teachings that they had already been
taught by himself and other prophets.

PURPOSE
The Thessalonians were enduring persecution as they
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preached the gospel in their area.  In their desire for relief
from persecution, they had come to some wrong conclu-
sions concerning the final coming of Jesus.  Therefore, Paul
wrote in chapter 1 a message of comfort for them in their
time of persecution (See 1 Th 2:14-16).  In chapter 2 he
wrote in order to correct some misconceptions concerning
the final coming of Jesus (See 1 Th 4:13 – 5:11).  In chap-
ter 3 he wrote in order to help them deal with some who
had resigned from their jobs and were living disorderly by
living off the rest of the disciples (See 1 Th 4:9-12).  Since
some of the first converts were possibly wealthy (At 17:4),
it would have been easy for some to take advantage of the
wealth of others.  Paul was informed concerning this disor-
derly conduct, and thus, he wrote to stop the feeding of the
lazy brothers in order to encourage them to return to their
jobs (3:6-12).

HISTORICAL BACKGROUND
The church came into existence in Thessalonica through

the preaching of Paul, Silas and Timothy.  The first letter
had already been delivered to them.  As a follow up to the
first letter, this letter was written in order to continue the
nurturing of the saints in the behavior of Christian prin-
ciples.  We do not know who delivered this letter.  Possibly,
Paul sent either Silas or Timothy back to Thessalonica in
order to deliver this message and continue the nurturing of
the saints (See “Historical Background” in intro. to 1 Th).

The Day of the Lord
(1:1 – 2:17)

Outline:  (1) Greetings (1:1,2),  (2) God’s final judgment (1:3-12),  (2) The
lawless one (2:1-12),  (3) Faithful and strong (2:13-17)

Chapter 1
GREETINGS

1:1,2  Since Paul, Silas and Timothy worked together to
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preach the gospel in Thessalonica, then this letter is from
all three evangelists.  All three had the gift of teaching, and
thus, we would assume that the Holy Spirit spoke through
all three in order to deal with some specific problems that
prevailed among the disciples’ relationships with one an-
other.  However, in 3:17 Paul informs us that the letter comes
specifically from him.  If either Silas or Timothy delivered
the first letter, then we could assume that on their return to
Paul in Corinth, they sat down and rehearsed the things
that needed to be said in this second letter.  The greeting
from all three, therefore, emphasizes the point that the let-
ter is the result of a unified effort from all three men who
sought to continue the edification of the Thessalonian dis-
ciples (See comments 1 Th 1:1,2).

GOD’S FINAL JUDGMENT
1:3  Faith grows exceedingly:  These Christians contin-

ued to grow spiritually in the grace and knowledge of Jesus
(2:13; 1 Th 1:2; 2 Pt 3:18).  Their faith toward God was
manifested by their zealous work.  They were Christians
who did not stagnate.  They continued the labors in their
lives that were stimulated by the grace of God (1 Th 1:6-9;
see comments 1 Co 15:10; 2 Co 4:15).  Love ... abounds:
Not only did they continue to respond to God through obe-
dient faith, their loving response toward one another also
grew (1 Th 4:9; see comments 1 Jn 4:19).

1:4  Glory in you among the churches:  When Chris-
tians continue their outreach, regardless of persecution and
hardships, they stand as models for others to follow (2 Co
7:14; 1 Th 2:19; see 1 Th 2:14; Rv 2:10; see comments Mt
5:10-12; 13:20,21).  Paul thus praised these disciples be-
fore others because they did not allow their hardships to
stop them from their outreach to evangelize their area.  Nei-
ther did they allow hardships to stop them from loving one
another.
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1:5  Manifest evidence:  The persecutions they were
enduring were the indication of their faith (Ph 1:28; see
comments At 14:22; 1 Pt 4:16).  The persecutions were the
evidence that they were God’s flock, and thus, God would
eventually avenge those who harmed His flock (Mt 5:10-
12; see Dt 32:35).  Since the church is the work of God,
then those who would oppose the church will receive the
just condemnation of God.  Worthy of the kingdom:  The
Thessalonians’ perseverance under persecution manifested
their faithfulness to God, and thus, their persecution proved
them to be God’s children who had submitted to the king-
dom reign of Jesus.  As a community of disciples, they were
the manifestation on earth of God’s kingdom reign from
heaven.  Paul’s statement here manifests the difference be-
tween the kingdom and church.  As a church of disciples,
they were enduring persecutions on earth because they had
responded to the reigning King Jesus from heaven (See com-
ments Mt 16:18,19).  Because the disciples had submitted
to the kingdom reign of Jesus, they were willing to suffer
on behalf of their King (1 Th 2:14).

1:6  Just thing:  It is a just thing for God to avenge those
who have persecuted His people (Rm 2:5; 12:19; Rv 6:10).
God’s justice stands without accusation in judgment because
those who set themselves against His work have set them-
selves against Him.  It is not the right of Christians who are
persecuted to seek revenge, for those who have persecuted
them have actually persecuted the work of God through them.
Persecution is against the body of Christ, and thus, it is the
work of God to render justice to those who would harm His
people.  Christians, therefore, should not allow persecution
to embitter them against others.  They should patiently wait
until God’s appointed time when He will bring punishment
upon all persecutors of the church.  The time when God
brings judgment upon persecutors of His flock occurs both
in time and at the end of time (See intro. to Rv).
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1:7  Rest with us:  Since the word “rest” (anesin) is here
used as a noun with reference not only to peace of mind in
this world, but specifically to the eternal rest of heaven that
is yet to come (Hb 4:9; Rv 14:13).  In addition to Paul and
his company, those in Thessalonica who were troubled
would together, with them, receive the eternal rest of heaven
when Jesus comes again.  This is the hope of the Christian
who seeks to remain faithful in this world regardless of the
hardships he must endure.  The Christian’s desire for the
eternal rest beyond this world moves him to make every
sacrifice and endure every hardship in order to rest with
Jesus for eternity (See comments Rm 8:18).  Jesus will be
revealed from heaven:  Paul has in mind the final coming
of Jesus when He will descend from heaven in order to
conclude this world (1 Th 3:13; 4:16; Jd 14).  When Jesus
comes again, His coming will not be a coming that is either
secret or invisible (At 1:11; 1 Th 4:16).  He will be mani-
fested from heaven with a shout and the sound of a trum-
pet.  Mighty angels:  The adjective “mighty” emphasizes
the fact that those coming with Jesus will be invested with
the power to accomplish what will transpire during the
events of the final coming.  No matter how strong we per-
ceive the forces of this world or the powers of Satan, Jesus
will openly overwhelm all power by the authority of His
kingdom reign (Ep 1:20-22; see comments Hb 2:7,8).

1:8  In flaming fire:  The metaphor here would indicate
the consuming power and judgment by which Jesus will
come in order to render vengeance to those who have per-
secuted His body (See 1 Co 3:13; Hb 12:29; 2 Pt 3:7; Rv
21:8).  The action of fire is to consume, and thus in this
context, the work of Jesus in His final coming will be to
consume the unrighteous persecutors of His body (See com-
ments Mt 10:28).  Their consumption will be their destruc-
tion.  Those who do not know God:  This statement could
be understood in two ways.  Reference could be to those
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who do not have a knowledge of God.  These would be
those who have given up a knowledge of God in order to
follow after gods they have, in either ignorance or rebel-
lion, created after their own imaginations and desires (See
comments Rm 1:20-28).  In a similar manner, a second un-
derstanding would be a reference to those who pretend to
know the one true and living God, but refuse to behave
according to His will.  These do not know God because
they live contrary to the will of God.  In either of the pre-
ceding cases, one cannot be saved on the basis of creating
his own god or willfully living contrary to the one true and
living God.  If one does not live according to the will of
God, he does not know God.  Do not obey the gospel:  The
second group of people upon whom judgment will come
are those who have not obeyed the gospel.  The gospel is
the death, burial and resurrection of Jesus (1 Co 15:1-4).
By immersion one obeys the historical event of the gospel
(See comments Rm 6:3-6).  Therefore, those who have not
obeyed the gospel by immersion into the death, burial and
resurrection of Jesus cannot be saved when Jesus comes
again (Rm 2:8; 1 Pt 4:17).  Paul affirms in this passage,
therefore, that those who have given up a knowledge of
God, or refuse to have a knowledge of God in their lives,
will not be called into eternal glory.  Those who have had a
chance to hear the gospel, but have refused, will also not
be brought into heavenly dwelling.

1:9  Everlasting destruction:  The word “everlasting” is
from aionion.  The word is used in Mark 3:29, Hebrews
5:9, Hebrews 6:2 and Hebrews 9:12 to refer to something
that is accomplished, but has unending results (See also Mt
25:46; Jd 7).  There are two ways to consider what Paul
here reveals.  The traditional understanding of the passage
is that the destruction is a process that will go on without
end.  In other words, those who have never had a chance to
obey the gospel will be in a state of endless destruction
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because they did not obey the gospel.  But more logically,
there is the interpretation of referring to aionion as the ad-
jective of destruction as used in the preceding suggested
references.  Punishment is certain.  However, the punish-
ment ends in the destruction of body, soul and spirit.  The
result of the destruction cannot be changed.  The conse-
quence of the destruction is without end.  The interpreta-
tion, therefore, is according to Jesus’ statement of Matthew
10:28.  “And do not fear those who kill the body, but are
not able to kill the soul.  But rather fear Him who is able to
destroy both soul and body in hell [gehenna]”.  Once the
punishment has met the sin, then destruction is the end of
those who have not known God or obeyed the gospel.  What
Paul is saying, therefore, is that the process of destroying
will not go on without end.  What will go on without end is
the result of the destruction.  The destruction will be com-
plete and final.  This interpretation thus harmonizes with
the just judgment of God.  God is not fiendish in that He
preserves the unrighteous in punishment that far exceeds
their crimes.  Once just punishment has been rendered, then
termination results.  If this is not the case, then one would
have difficulty in defending the justice of God after bil-
lions of years in eternity while the condemned are still burn-
ing in an endless hell.  Presence of the Lord:  The unend-
ing existence of any person is possible only in the presence
of the Lord.  Only God is indigenous in eternality, that is,
He only is of the nature to exist without beginning or end-
ing.  Therefore, any who would seek to exist without end
must be in His eternal presence, for He is the source of
eternality.  Outside His presence, therefore, nothing can
exist without end, for God alone has the power to continue
our existence.

1:10  When He will come:  This will be the last day (Jn
6:44; 12:48).  It will be in this day that the last and final
judgment, and the termination of this world, will occur (2
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Pt 3:9,10; see comments Hb 9:27).  Admired:  Jesus will be
openly glorified by the obedience of those who trusted in
Him.  Since the redeemed will finally realize their salva-
tion in the last day, it will be then that Jesus will be fully
understood to have been the Savior of the world.  The re-
joicing of the saints will result in their glorification of Jesus
for accomplishing their salvation on the cross (See Is 49:3;
Jn 17:10; 1 Th 2:12).

1:11,12  Pray always for you:  In the prayers of the evan-
gelist are those he has led to obedience of the gospel.  In
this case, Paul prayed that the Thessalonians conduct their
lives worthy of the gospel by which they were called (Ph
1:27; Cl 1:12; see 1 Th 3:11-13; 5:23,24).  Work of faith:
They had a faith that worked (1 Th 1:3).  It was not a dead
faith (See comments Js 2:14-26).  Christ may be glorified:
When Christians conduct their lives after the manner of
Jesus, Jesus is glorified in the community (Jn 17:10; Gl
1:24; Cl 3:17; 1 Pt 1:7).  Christians are thus glorified in the
eyes of God.  But if Christians do not conduct themselves
after a godly manner, the name of God is blasphemed.  Ev-
ery Christian who lives a rebellious life thus brings shame
on the body of Christ.  Paul’s point is that our Christian
behavior must manifest that our lives are about Jesus, not
about ourselves.  We do not live to bring glory to the church,
for the church is composed of us.  It is the purpose of the
church (the obedient) to bring glory to Christ, not to the
members.  The obedient must live in a manner that would
bring glory to Jesus.

Chapter 2
THE LAWLESS ONE

There is little room for any dogmatic interpretations of
this context.  There are two things to remember when con-
sidering that to which Paul was referring.  First, Paul uses
some apocalyptic language in order to convey the nature
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and work of the lawless one (See “Style of Writing” in intro.
to Rv).  Secondly, it is evident that the Thessalonians knew
what or who Paul was discussing because he had person-
ally spoken to them of the things of this context while he
was in Thessalonica (vs 5).  Various views have been pro-
posed by Bible students concerning the identity of, or that
to which Paul refers when he used the term “the man of
sin.”  Some of the major views are the following:

1.  There are those who have affirmed that reference here
is to a specific apostate religion, specifically the popes and
the Roman Catholic Church.  Papal infallibility, Catholic
claims to miracles, and the Catholic Church’s apparent ex-
istence until Jesus comes in His final coming are points
that are emphasized to support this theory.  However, the
complete lawlessness of the “man of sin” does pose a prob-
lem with this interpretation.  The Catholic Church does not
reject divine order in the lives of men, and thus, it would
not be considered completely “lawless.”

2.  Others have affirmed that the man of sin is a personi-
fication of the Roman Empire and its emperor worship (See
intro. to Rv).  Reference may be to Nero and to a long suc-
cession of persecuting emperors who followed after the
nature of Nero’s personal vendetta against Christians.  Paul
may have written, therefore, in an apocalyptic manner in
order to warn against state persecution that would have re-
sulted if the letter had been discovered by Roman officials.
One favorable point of this understanding of the man of sin
is the fact that Nero, as well as other Caesars of Rome after
him, claimed to be deity, and thus, demanded worship from
the subjects of the Roman Empire.  We must keep in mind
that the lawless one would be in existence at the time of the
coming of Jesus.  There are two “comings” of Jesus in the
New Testament.  Jesus would come in judgment upon na-
tional Israel in A.D. 70.  He would also come in judgment
of the world at the end of time.  If the coming about which
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Paul refers is the in-time judgment on national Israel, then
the interpretation that reference in the context is to the Ro-
man Empire has some credibility.

3.  Another interpretation that is promoted by Bible stu-
dents is that the man of sin is Satan.  It is affirmed that
Satan’s work will continue and increase until the end of the
world.  Near the end of the world, the restraining power of
the gospel will be taken away because it will not be
preached, and thus, Satan will be allowed to deceive the
nations (Compare comments Rv 20:1-6).  The problem with
this view is that the man of sin will conduct himself “ac-
cording to” the work of Satan (vs 9).  Therefore, the man of
sin is the result of Satan’s deceptions.  He is not Satan him-
self.

4.  Still another view of the man of sin is that he stands
for the general influence of sin through anyone who would
assume the work of Satan in the world.  Anyone who would
set himself against the work of God is a “man of sin.”  In
other words, Paul had no particular person in view.  He
spoke generically, and thus, he considered all who would
work against Christ to be working after the will of Satan
(Compare 1 Jn 2:18,23; 4:1-3).  However, one problem with
this view is that Paul seems to be speaking concerning a
specific individual in the context.  From reading the con-
text, it does not seem that he is speaking in generalities.

5.  There is also the view that the movement of anarchy
that is here portrayed by Paul refers to the rebellion of na-
tional Israel within the Roman Empire.  Insurrectionists
were already at work in Palestine in their efforts to liberate
Israel from Roman occupation.  The movement of Israelite
nationalism had already set itself against the church.  Now
it was setting itself against the law and order of the Roman
State.  Paul, as well as the other New Testament evange-
lists and apostles, had discussed with the early Christians
the prophecy of Jesus that is recorded in Matthew 24 (See
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comments).  National Israel was headed for destruction as
a result of its rejection of the Messiah and rebellion against
Rome. Whether this is the subject of this context might be
debatable.  However, this view would historically fit the
context of the early church as the time was approaching for
the coming of the Lord in judgment on national Israel that
would lead to the destruction of Jerusalem in A.D. 70.  The
consummation of national Israel was a subject of the proph-
ets, specifically Ezekiel and Daniel, and thus, the fulfill-
ment of the prophecies concerning the end of Israel was in
the mind of Paul as he wrote these words.

Regardless of which view is taken concerning the inter-
pretation of the man of sin, Bible students must recognize
the great emphasis on apostasy in the Bible, and particu-
larly, in this context.  The time of the apostasy about which
the Bible speaks is often difficult to determine.  However,
the fact that the Bible speaks of apostasy should alert the
believer concerning the danger of such in the church, and
specifically, concerning his own need to make his calling
and election sure (See Mt 7:15-23; Mk 13:22,23; At 20:29-
31; 1 Tm 4:1-5; 2 Tm 4:3-5; 2 Pt 2:1-3,20-22; 3:1-7; Rv
17:3-6; 18:1-5).  Concerning the apostasy of this context,
Paul views it as already in the process of affecting the church
(vs 7).  It had not yet reached its climax, nevertheless, he
wrote in order to alert the disciples to the fact of its exist-
ence.

2:1  Coming of our Lord:  When studying this and simi-
lar contexts that refer to the “coming of the Lord,” we must
keep in mind that the phrase “coming of the Lord” should
first be interpreted by the context in which it is used.  This
phrase is taken from judgment language of the Old Testa-
ment.  It refers to the coming of the Lord in order to bring
to a close that which is judged.  The Lord came in judg-
ment on kingdoms in the Old Testament.  Jesus speaks of
the Lord’s coming in judgment on Jerusalem in A.D. 70
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(See comments Mt 24:3).  James referred to this coming to
be “at hand” at the time he wrote in the middle of the 60s
(See comments Js 5:7,8).  When the early evangelists went
about establishing the disciples in the faith, it is certain
that they spoke of the Lord’s prophecy of His coming in
judgment on Jerusalem, which coming would be for the
purpose of bringing about a physical conclusion to national
Israel.  While Paul was in Thessalonica, he spoke of the
“coming of the Lord Jesus Christ” (vs 5).  However, in the
context of this chapter he seems to be referring to the com-
ing of the Lord at the end of time, which event they thought
had already happened (vs 2).  In view of his earlier discus-
sion concerning the coming of the Lord in 1 Thessalonians
4:13-18, it is evident that Paul here seeks to correct some
misunderstandings that resulted from the first letter con-
cerning the final coming of the Lord at the end of time.
Together unto Him:  We will gather together to the Lord in
the air at the final coming (1 Th 4:17).  We will not gather
to Him somewhere here on earth.

2:2  Not be quickly shaken in mind or troubled:  They
must not be mentally or emotionally confused by any false
understandings or interpretations that the Lord had already
come in His final coming.  The final coming was yet in the
future.  We must keep in mind when discussing the final
coming of Jesus that the New Testament does not teach an
imminent final return of Jesus in the lifetime of the early
disciples.  The New Testament does not teach that Jesus
was going to come in His final coming in the lifetime of the
1st century disciples.  The Holy Spirit did not deceive the
New Testament writers into communicating to the early
church a message that assumed that Jesus was coming in
His final coming in their lifetime.  Therefore, if the New
Testament did not teach such in the 1st century, then it does
not teach such today.  Jesus is coming.  However, no one
knows when He will come in His final coming.  In this and
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the following chapter Paul exhorts the Thessalonians to live
the Christian life and work with their hands.  Christians
must always be prepared for the coming of Jesus.  How-
ever, speculation concerning the time of His final coming
is futile.  There will be no signs of the time of His coming.
By spirit:  There may have been false prophets in their midst
who were affirming by their supposed gift of prophecy that
Jesus was soon to appear in His final coming.  They may
have misunderstood the first letter, and thus, confused the
Thessalonians concerning what was actually said in that
letter (Compare 1 Th 5:19-21; 1 Jn 4:1; Rv 2:2).  By word:
They must not be led to believe that either Paul, Silas or
Timothy verbally communicated to them, while in their
presence, that Jesus’ final coming was imminent.  By let-
ter:  This would be a reference to 1 Thessalonians.  They
must not twist what he said in the first letter by affirming
that Paul wrote that Jesus was coming in His final coming
in their lifetime.  Has come:  This is past tense, and thus,
some were erroneously suggesting that Jesus had already
come.  There would thus be no more personal comings of
Jesus in the future.  This teaching was possibly based on
the coming of Jesus during His earthly ministry, thus as-
suming that there would be no more personal appearances
of Jesus.

2:3  First come a falling away:  Reference is to a spe-
cific and great apostasy.  Paul does not define the apostasy,
neither does he specify when it would occur.  What he does
say is that the coming of Jesus would not happen until this
apostasy took place (Compare comments 1 Tm 4:1).  The
man of lawlessness:  This would be the “man of sin.”  This
is the lawless one of verse 8.  Since Jesus had not come in
His final coming by the time these words were written, then
it is difficult to determine both the apostasy about which
Paul speaks and the individual or concept of the man of
sin.  Since he is using apocalyptic language, it could be
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assumed that he is not referring to a specific individual, but
to an institution or general environment of sin in which
Christians would dwell.  He could be referring to a body of
men or government power that would be characterized by
lawlessness in reference to God’s law.  It is certain that the
Thessalonians knew what or who was under discussion here.
They would also have known more information as to when
these things would take place, for Paul discussed these mat-
ters with them while he was in Thessalonica (vs 5).  Re-
vealed:  The unrighteous heart of Judas Iscariot was re-
vealed when the occasion presented itself for him to make
a decision concerning the betrayal of Jesus (See Jn 17:12).
In the same manner, the unregenerate heart of the man of
sin would be revealed when his restraint is taken away (vs
6), and thus, he would have the opportunity to reveal his
heart.  Some Bible students have suggested that this is the
“little time” of Revelation 20:3 (See comments Rv 20:3).

2:4  Paul here explains the nature and practice of the
man of lawlessness.  His character is definitely against the
work of God through the church.  He would demand wor-
ship from men.  During the latter part of his reign, Nero
assumed deity, and thus, demanded worship from the sub-
jects of the Roman Empire.  Other Caesars of Rome who
followed him also claimed deity, and thus, demanded wor-
ship.  The Christians’ refusal to pay homage to the Caesars
as lord was considered insurrection by the Roman govern-
ment, and thus, Christians were tried for treason and sen-
tenced to death.  This could be the great apostasy about
which Paul speaks.  Many Christians may have succumbed
to the pressures of emperor worship, and thus, fell away
from Christ.  The Bible student must keep in mind that our
interpretation must be seated in the lives of those who were
the first recipients of the inspired letters.  In this case, we
would thus assume that Paul was not only correcting mis-
understandings concerning the coming of the Lord, he was
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preparing the Thessalonian disciples for difficult times to
come.  Temple:  The man of sin would assume the position
of worship among men, which worship is due only to God.
This is what the Caesars of Rome did during the years of
great persecution of Christianity.

2:5  On his initial visit to Thessalonica, Paul spoke of
these things in order to establish the new converts.  We
would assume, therefore, that the Holy Spirit had revealed
to him some things in the near future of the 1st century church
that would greatly affect the lives of the Thessalonians.
Since Jesus had prophesied the destruction of Jerusalem
by the Roman armies in A.D. 70, then we must assume that
the early evangelists spoke of these things to the early Chris-
tians since many of them were Jews (See comments Mt
24).  John wrote of the great persecution that would come
through the onslaught of the Roman government.  The en-
tire book of Revelation was written in order to encourage
Christians concerning this great persecution that was to
come in the lives of the early Christians.  Though we do
not completely understand the personal message about
which Paul spoke concerning things to come in the lives of
the Thessalonians, that would personally affect their lives,
we would be cautious about applying statements in this con-
text to any situation of the church since the 1st century.  Since
Paul does not give written revelation in this epistle con-
cerning those things about which he personally spoke to
the Thessalonians while he was in Thessalonica, then we
would correctly assume that what he spoke to them con-
cerning the man of sin and his deeds does not directly ap-
ply to us today.  If they did apply to us today, then certainly
he would have explained in this letter that which he had
personally explained to the Thessalonians since his teach-
ings on these matters would have applied to us as much as
the early Christians.

2:6  You know what holds him back:  We are not told
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what was restraining the man of sin.  However, the Thessa-
lonians knew because Paul had personally talked to them
concerning these matters.  Because Paul writes cautiously
here, some Bible students have affirmed that he was refer-
ring to the Roman government that was restraining Jewish
anarchy in different parts of the Roman Empire.  We do
know when Jewish anarchy began to rise in the Roman
Empire.  We do know that the Jewish anarchy developed to
the point that the Roman government decided to solve the
Jewish problem of insurrection by the destruction of na-
tional Israel in A.D. 70.  In his time:  We would assume
that God was working in this situation.  He was controlling
the time when the spirit of lawlessness would be revealed.

2:7  Mystery of lawlessness:  Paul seems to be generic
in reference to the lawlessness that he mentions in this pas-
sage.  It is no longer a “man of lawlessness,” but  the “mys-
tery of lawlessness.”  However, if he speaks of an indi-
vidual, the individual would represent a spirit of lawless-
ness among many men, and thus, be the leader of a move-
ment against that which was lawful.  The movements of
lawlessness are usually not the result of one individual.  In-
dividuals only become the instigators of a mood that pre-
vails in a particular society.  Therefore, Paul’s reference to
the man of sin would be a personification of a spirit of
anarchy that existed in the Roman Empire.  At the time
Paul wrote this letter, Jewish insurrection was building in
the Roman Empire.  It intensified until Rome eventually
decided to crush national Israel.  This consequently led to
the destruction of Jerusalem in A.D. 70.  He who now re-
strains:  He who retrains the lawless one is here referred to
with a masculine pronoun.  However, in verse 6, he, or “it,”
was referred to with the neuter word “what.”  Therefore, it
is difficult to determine if the restraining force is a person,
power or influence.  It could be that the lawless one repre-
sents a movement of anarchy against law.  That which re-
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strains is the rule of Roman law.  Lawlessness is thus re-
strained until the particular movement is emboldened to
defy law and order by breaking forth into open rebellion.

2:8  The lawless one:  This one works against all that is
holy.  He or it is against Christ and His body.  Anyone or
any institution in history that works against God can be
associated with the nature of the man of sin and his move-
ment against the church (Compare comments Mt 24:12).
Paul does not indicate how long it will be until this one is
revealed, or what will be the duration of his influence over
those whom he deceives.  Regardless of the influence of
the force of evil, however, Jesus will easily destroy him, or
it, with the power of His coming.  This is the message of
comfort that Paul wants to communicate to the Thessalo-
nians.  There is no physical or spiritual power that is too
great that Jesus cannot destroy with the breath of His word
(See comments Rm 8:31-39).

2:9  The working of Satan:  Satan is personified in the
work of any person who sets himself against the work of
God (Compare Rv 20:1-3).  He works through the decep-
tion of men who refuse to have God in either their knowl-
edge or behavior.  Deceiving:  This word should modify
power, signs and wonders.  Satan’s works are never real
miracles simply because there would be no purpose of God
to allow Satan to do such (See comments Mt 24:24; At 8:9-
13; 19:18,19).  Agents of Satan work counterfeit tricks in
order to deceive the gullibly innocent who are as children
tossed to and fro by every wind of hearsay happenings (Ep
4:14).  People who are not grounded in the word of God are
easily caught up in the excitement of receiving and propa-
gating fanciful phenomenon that tickle the ears of those
who are ignorant of the word of God (See comments 1 Tm
4:1; 2 Tm 4:3,4).  When one is curiously led to believe that
Satan is in the world working miracles as Christ and the
apostles, he should remember that all supernatural power



182 Thessalonians 2

originates from God.  There is no eternal power other than
God, and thus, all supernatural power that is revealed to
man must find its origin in God.  We must remember that
Satan’s work in the life of Job was under the control of
God (See Jb 1:11,12; 2:3,4; 42:11).  If Satan had super-
natural power of himself, then he would be as God.  He
would thus exist parallel with God in eternity.  This is the
doctrine of dualism, and the Bible teaches no such doctrine
(Compare comments Cl 1:16).  It is an accusation against
the nature of the unchanging God to believe that He allows
Satan to nullify His miraculous confirmation of His mes-
sage and messengers by allowing Satan to do the same with
his representatives.

2:10  Deception of wickedness:  The method by which
Satan uses the lawless one to gain a following is through
deception (Mt 24:5,24).  We must never underestimate the
ability of an individual to deceive another person.  Neither
should we underestimate the willingness of some to be de-
ceived.  When those who have the desire and ability to de-
ceive are joined with those who are willing to be deceived,
then Satan is at his best.  Those who do not have a love of
the truth will fall victim to the deceptions of witchcraft,
sorcery, voodooism, scientism and a host of other efforts of
deceived individuals to lead others astray after their own
desires (Compare comments Cl 2:20-22).  Because Satan’s
work is through deception, the Bible warns that Christians
be not deceived (Hb 3:13).  The power of Satan through
deception makes it unnecessary for him to work through
miracles.  The love of the truth:  This is the condition upon
which one will accept the event of the death of Jesus for
our sins and His resurrection for our hope (1 Co 15:1-4).  If
one does not accept the truth of the gospel, and subsequently
obey the gospel, then he cannot be saved (1:7-9; compare
Gl 3:1).  All religious people who have heard the gospel,
but have refused to obey the gospel, have been deceived by
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false religious beliefs that are created after the desires of
men.

2:11  God will send them strong delusion:  If one does
not love and obey the truth of the gospel, then God has
allowed Satan to deceive that person.  God will allow any-
one to believe a lie (See 1 Tm 4:1; 2 Tm 4:3,4).  God will
not subjectively submit one to obey His will.  Therefore,
God cannot be blamed if a free-moral person chooses to
believe fables and counterfeit miracles.

2:12  One will be condemned because he did not love
the truth of the gospel, and thus obey the gospel.  Pleasure
in wickedness:  This is the key to understanding verses 10-
12.  Because one has followed after the lusts of the flesh,
lusts of the eyes, and pride of life, he has rejected the direc-
tion of his life by the truth of God (See Rm 1:32; 1 Co
3:16; Hb 11:24,25).  Those who make the choice to ex-
change the truth of God for the pleasures of this world will
reap the condemnation of their souls (1:7-9).  Because they
will be held accountable for their choices, they will reap
the consequences of their sin.

FAITHFUL & STRONG
2:13  Chosen you for salvation:  They were chosen by

their free-moral obedience to the gospel (vs 14).  God pre-
determined before the creation of the world that He would
choose out of the world at the end of time those who were
obedient to the gospel.  In the dispensation of time from
Pentecost to the final coming of Jesus, it will be the church
that God will choose (See comments Ep 1:4-12; 3:8-13).
Therefore, those individuals who free-morally choose to
be added to the church upon obedience to the gospel, will
be chosen out of the world.  They are thus chosen by God.
Paul states that he gives thanks for their choice to become
a part of those who will be chosen.  Sanctification of the
Spirit:  Cleansing by the Spirit is something that takes place
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in the spiritual realm in one’s relationship with God (See
Jn 17:17; Ep 6:17; 1 Th 4:7).  However, in this statement,
the Greek article is not present with the word pneumatos
(spirit).  Therefore, reference is probably to the spirit of
man.  Emphasis would thus be on the spirit of man that is
sanctified and not on the Holy Spirit who does the sancti-
fying.  Since the verse is speaking about what God does for
the chosen, then it is their spirit that is sanctified.  Belief in
the truth:  This is the condition upon which men are sanc-
tified by the Spirit.  Sanctification cannot take place with-
out obedient faith whereby one obeys the truth of the gos-
pel (See Rm 6:3-6).

2:14  Called you by our gospel:  The gospel (“good
news”) is the death of Jesus for our sins and His resurrec-
tion for our hope (See comments 1 Co 15:1-4).  Through
the preaching of this message by the servants of God, God
calls men out of their problems of spiritual and physical
death.  In view of the fact that men are called to obedience
through the preaching of the gospel, they are not called by
a direct work of the Holy Spirit (See comments At 8:26,29).
People are not called, therefore, if the gospel is not preached.
They cannot be called unless those who have been entrusted
with the word of reconciliation preach the gospel (2 Co
5:17-21).  Obtaining of the glory:  Those who have obeyed
the gospel, have come into Christ wherein they have eter-
nal life (1 Jn 5:1,2,11).  They will eventually come into the
glory of Christ in heaven (See comments Rm 8:18; 1 Pt
5:10).

2:15  Hold the traditions:  Paul does not speak here of
human religious traditions (See comments Mt 15:1-9; Mk
7:1-9).  The traditions of this context were the teachings
concerning discipleship that result in godly living (See 3:6;
Rm 6:17; 1 Co 11:2; Jd 3).  Since it is a tendency of men to
construct religious behavior after their own traditions, faith-
ful Christians must continually seek to direct their lives by
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the word of God.  Christians must know the Bible well
enough to separate human religious traditions from that which
is the will of God.  When religious people lose sight of the
will of God through ignorance of the Bible, they will be led
by traditions, and thus, led away from God (See Hs 4:6).

2:16  Lord Jesus ... God our Father:  There are those
who promote the teaching that Jesus alone is all that God
is.  However, this statement of Paul clearly distinguishes
between these two manifestations of the one God.  Jesus
was God manifested in the flesh, while the Father remained
in the spirit (Jn 1:14; 4:24; see comments Mt 3:16,17).  In
this one sentence of verses 16,17, the verbs “comfort” and
“establish” are singular.  Therefore, Paul affirms the singu-
larity of the Father and Son as one in their work of com-
forting and establishing the saints.  Everlasting comfort:
God has given us comfort through the gospel.  The result of
our comfort will carry on throughout heavenly glory.
Through grace:  It has been through the grace of God that
we are saved (Rm 5:1,2; Ep 2:1-10).  When we realize that
our salvation has been made possible by the grace of God,
and that we need not trust in the merit of perfect obedience,
then our hope is made sure.  Therefore, the hope of the
Christian does not rest on his ability to perfectly perform
law or accumulate meritorious good works.  We can have
hope because we have faith in the grace of God (Ti 3:7; 1
Pt 1:3; see comments Rm 4 – 5).

2:17  Comfort ... establish:  When Christians grow in
the grace and knowledge of Jesus, they grow in comfort
and are established in the faith (2 Tm 2:15; 2 Pt 3:18).  It is
important, therefore, that Christians grow in knowledge of
God and His will, for through such knowledge their faith
grows (Rm 10:17; 2 Pt 3:18).  When we grow in knowl-
edge of God, the response to such knowledge is growth in
the work of God.  Through our knowledge of the word of
God, we understand what God did on our behalf because of
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His grace.  This knowledge of God’s work, therefore, pro-
duces an obedient response in our lives (Gl 6:10).  The
only guarantee against apostasy is growth.  When men be-
come idle and ignorant of the word of God, they are easily
led astray by the deceptions of Satan (Compare comments
Hs 4:6).

Exhortation for Discipleship
(3:1-18)

Outline:  (1) Request for prayer (3:1-5),  (2) Christian responsibility to work
(3:6-15),  (3) Personal benediction (3:16-18)

Chapter 3
REQUEST FOR PRAYER

3:1,2  Pray for us:  Paul, Silas and Timothy needed the
prayers of the new disciples in Thessalonica (Ep 6:19).  The
specific thing for which Paul requested their prayers was
that they may be used to spread the gospel message, while
at the same time be delivered from the persecuting hands
of wicked men (vs 2; see Rm 15:31).  Therefore, Paul’s
request for prayer assumes that God would work in the lives
of those who ask of Him (Js 5:16).  Christians must give
themselves to prayer for those evangelists who have gone
forth to preach the gospel.  That for which Paul requested
prayers from the Thessalonian disciples is that which must
be mentioned in our prayers for evangelists.  All do not
have faith:  Reference here is to the unbeliever who has no
consideration for things that pertain to God.  These are those
who are antagonistic to the preaching of the gospel (See At
28:24; Rm 10:16).

3:3  The Lord is faithful:  Regardless of the persecution
of those who have set themselves against the work of God,
Jesus will stand with all who persistently commit them-
selves to His work (See 1 Co 1:9; 10:13; 2 Co 1:18; 1 Th
5:24).  Establish:  The Thessalonians were strengthened
through the preaching and teaching of Timothy (1 Th 3:2).
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They were thus being built up and established on the foun-
dation of the word of God (At 20:32).  Protect:  One is
guarded, or kept from the evil one, insofar as he voluntar-
ily submits his life to the will of God (Jn 17:15; 2 Pt 2:9).
If one willfully journeys outside the realm of God’s truth,
then he will be deceived by Satan, and thus, consumed by
false beliefs and ungodly behavior (See 1 Pt 5:8,9).

3:4  Things we command you:  Herein was Paul’s con-
fidence in the Thessalonians.  As long as they continued in
the inspired teachings that were given to them, they would
remain established and guarded in the faith.  One is thus
kept safe in the Lord as he allows his life to be directed by
the commandments of God (Gl 5:10; Ph 2:19,24).  As long
as the Thessalonians continued to walk obediently in the
light (1 Jn 1:6-9), they would be guarded from evil.

3:5  Lord direct your hearts:  Paul had confidence in
them to continue to be obedient to his inspired instructions
(1 Th 4:2; compare 2 Co 7:16).  Through such instructions,
Paul affirmed that they would be directed by God’s love
(Rm 5:5; 8:39; 2 Co 13:14; see At 20:32).  The persever-
ance of Christ:  If they continued in the commandments of
the Lord, they would exemplify in their lives the same per-
severance and steadfastness by which Jesus conducted His
life.

CHRISTIAN RESPONSIBILITY TO WORK
In the following discussion, Paul commands the faithful

to discipline those brethren who have quit their jobs, and
thus, were living off the goodwill of others.  Some had evi-
dently come into the fellowship of the church with the think-
ing that they could live off the labors of others.  Paul cor-
rects this misunderstanding by teaching that when one be-
comes a Christian, he assumes the responsibility to be a
servant to others by being responsible for his own well-
being.
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3:6  Withdraw:  The faithful working disciples were to
withdraw themselves from every member who could work,
but would not work.  They were to deal with such disciples
as Paul explained in verse 10.  Therefore, it is the will of
the Lord that those disciples who do not work when they
can work, should be withdrawn from by the church in the
sense that the church should not give them food.  Walks
disorderly:  By what he did while in Thessalonica, we un-
derstand what Paul meant by the disorderly walk.  In verse
8 he explained that while he was in Thessalonica he worked
with his own hands in order to support himself (1 Th 2:9;
see comments At 18:3; 20:34).  Therefore, we must under-
stand what he is saying here in the context of some breth-
ren who had quit their jobs.  Their disorderly walk was that
they were not working in order to support themselves.  They
were living off the labors of other disciples.  The tradition:
In this context, the tradition (example) that Paul left with
the Thessalonians was that one must work with his hands
in order to support his own physical needs.  If a brother can
work when there is work, then he has no right to ask of
another brother that for which he can provide for himself
through work.  Those who do not work are lazy, and thus,
they should not be allowed by the community of God’s
people to continue in their laziness.  If one can work, and
there is work, then he must work.  This is the ethical behav-
ior by which Christians must conduct themselves in the
community.  This is what Paul commanded Christians to
do (1 Th 4:11).  Concerning the matter of disfellowship,
Paul gives the right to the church to take action against any
who would not conform to the behavioral principle of work.
This would include action against the sin of laziness that
was the sin of some in this context, as well as moral sins as
explained in 1 Corinthians 6:9,10.  It must be remembered
that the law of inclusion (immersion) into the fellowship of
the church is no more important than the law of exclusion
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(disfellowship).  God has delegated the responsibility of
disfellowship to the disciples as a group.  He did this in
order to give the disciples the right to exclude from their
fellowship those who would destroy the purity of their fel-
lowship through either their laziness, immoral living, or
doctrinal heresy.  Christians, therefore, must be obedient to
the law of exclusion in order to prove their obedience in all
things.  The disciples of Jesus should not sin against God
by refusing to exercise this commandment of God that has
been given to them by God.  Therefore, good leaders will
not allow the community of the saints to sin by neglecting
to carry out this commandment to disfellowship sinning
disciples.

3:7  Did not behave disorderly among you:  When Paul,
Silas and Timothy worked among the Christians in Thessa-
lonica, they did not demand support from the new converts.
They worked by supporting themselves in making tents (1
Th 2:9; 4:11; see comments 3 Jn 7,8).  What they lacked,
the Philippian church sent to them from Macedonia (See
comments Ph 4:15-17).  Therefore, the orderly walk of the
Christian is to work with his own hands in order to support
himself.  What Paul states in this context may reflect a
uniqueness about the Thessalonian disciples.  When the
church was first initiated in Thessalonica, several socially
prominent people, and thus financially wealthy people, were
converted (At 17:4).  Therefore, there were probably sev-
eral among the disciples who had great financial means.
Because Paul knew that this would attract those in the com-
munity who would seek to take advantage of the wealth of
others, he, Silas and Timothy did not take support from the
financially wealthy members.  Instead, these evangelists
worked with their own hands in order to set an example for
everyone who became a disciple that they must also work
in order to support themselves.  Their work with their own
hands in order to support themselves also demonstrated to
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the unbelievers in Thessalonica that they were sincere in
their preaching of the gospel.  They were not seen as men
who preached a message in order to receive support.

3:8  Without paying for it:  Paul also left with the Thes-
salonians the principle of paying for what one receives.  In
this way, one is free of debt that otherwise would be de-
manded of him at a later date.  Night and day:  Paul here
explains the intensity by which he, Silas and Timothy la-
bored in Thessalonica.  Their work was not only in preach-
ing the gospel, but also in providing for their own necessi-
ties through the making of tents (See At 18:3; 1 Th 2:9).
They were not full-time teachers among the people, but
men with sincere hearts who had a message to proclaim.
The fact that they were not full-time teachers added to the
receptivity of their message, for people did not view them
as hireling preachers.

3:9  Follow us:  The evangelist does have the right to
receive support from the church (See comments 1 Co 9:4,6-
14).  However, in the case of preaching to unbelievers, Paul
did not ask for money because he did not want to be ac-
cused of preaching for hire (See comments 3 Jn 7).  When
he was traveling as an evangelist, he accepted the support
of disciples who supported evangelists.  However, when he
stayed at the same place over a period of time, he supported
himself by making tents (At 20:34,35).  In this context, he
wanted to set an example for the Thessalonians that they
should work with their hands in order to support themselves.

3:10  We commanded:  The principle which is expressed
in this verse is the commandment of the Lord (1 Th 4:11).
The Lord commanded such because of those who would
take advantage of the benevolent attitude of the sheep of
God.  What Paul wants us to understand is that Christianity
is not just a doctrinal belief, but a behavioral principle of
life.  In the principle of this verse, it is a behavioral prin-
ciple of life that the Christian must work.  If he can work
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when work is available, but will not, then the church is
under no obligation to give him food.  It is the responsibil-
ity of the community of disciples to teach every disciple
how to be responsible in carrying out one’s life on earth.
The disfellowship of the lazy disciple is for the purpose of
guarding the church from perpetuating laziness by those
who would take advantage of the love of others.

3:11  Walk ... disorderly:  Those who were walking dis-
orderly were the ones who were not working.  They had
either quit their jobs or they refused to get jobs.  As a re-
sult, they had become busybodies among the brethren (1
Tm 5:13; 1 Pt 4:15).  This is one of the problems with those
who have stopped their work.  There were those who were
going about from house to house and speaking those things
that they should not.

3:12  We command:  It is a commandment of God that
one work for his own food (See Ep 4:28; 1 Th 4:11,12).
Those who can work when work is available, but will not
work, are lazy.  They should be disfellowshipped from the
community of disciples if they are seeking to live off the
benevolence of others (vs 6).  Paul’s intention in writing
these words is to restore the idle disciples to social profit-
ableness.  In order to do so, he was stern in delivering this
commandment of the Lord.  The church is not an opportu-
nity for the lazy to find sustenance.

3:13  Do not grow weary:  Disciples must work (See
comments Gl 6:9,10).  They are created in Christ for good
works (Rm 7:21; Ep 2:10).  Because of what God has done
for them, they do for others (1 Jn 4:19).  However, in doing
that which is good, there is weariness (2 Co 4:1).  Because
Paul gave the exhortation not to grow weary in doing good,
we must assume that there is a great temptation among dis-
ciples to stop doing good works.  When we cease doing
good works, we become an introverted social club that is
of no benefit to the community in which we live.
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3:14  Note that man:  Paul now takes us out of the con-
text of disfellowshipping the idle disciple to identifying
anyone who would live contrary to the inspired instruc-
tions of his letter.  By making this statement, therefore, he
has bound the instructions of this letter on the church as the
commandment of God.  Those who would not conform in
their behavior to the instructions of this letter, therefore,
are to be disfellowshipped from the family of believers (See
comments Mt 18:15-17; 1 Co 5:9,11).  That he may be
ashamed:  The purpose for the disfellowship is to shame
the person who is rebellious.  The disfellowship is the last
option of the church to cause one to repent of his sin.  There-
fore, the discipline of the erring brother should not be car-
ried out in a harsh manner.  It should be carried out with a
spirit of love that is firm in order that the erring brother
may realize the seriousness of his rebellion (Compare Gl
6:1).  The more love that is exercised in the discipline, the
more the disfellowshipped disciple realizes what he is los-
ing.  Being a member of the body of Christ, therefore, means
that one is in a loving relationship with those who work to
support themselves and help others.  Becoming a Christian
is not joining a group of those who simply adhere to a code
of beliefs, but those who are zealous to do good works.

3:15  Not ... as an enemy:  Christians deal with an erring
brother in a different manner than they deal with someone
who is not a Christian.  In the disfellowship of an erring
brother, the church must keep in mind that the one who is
disfellowshipped is still a brother.  However, he is a brother
who is to be admonished in order that he repent.  After the
action of disfellowship, association with him is for the pur-
pose of helping him to realize the seriousness of his sin and
to encourage him to repent.  Therefore, faithful Christians
should not associate with him in a manner that gives the
impression that nothing is wrong in his relationship with
the Lord and His body.  He must be reminded that he is
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sinning, and thus, he must repent.  The church’s disfellow-
ship must make the erring brother realize that he has lost
his brotherhood with the disciples.  In order for one to sense
the feeling of losing brotherhood through disfellowship,
the members of the church must maintain a close fellow-
ship with one another.  Christian fellowship among the dis-
ciples must be so strong that when one is dismissed he or
she will feel the loss of a great fellowship of friends.  There
is little effectiveness in dismissing an erring brother who
has grown cold in personal relationships among disciples.
When the function of members with one another digresses
to a system of spectator assemblies and ceremonial perfor-
mances, then there is little to lose when one is
disfellowshipped.  The family relationship among disciples
must be so strong that disfellowship brings great loss in
one’s personal relationships with others.  Because the early
disciples assembled in small groups in homes wherein
strong relationships were built, disfellowship from such fel-
lowships was a sad occasion for everyone involved.  Being
disfellowshipped from such a bonded community of be-
lievers was a traumatic experience for any individual to
experience.  However, if one was not dismissed from such
intimate groups of disciples, the influence of sin by one
member would greatly affected everyone in the group.  The
dismissal of the sinning individual, therefore, was neces-
sary for the spiritual protection of the entire group as a
whole.

PERSONAL BENEDICTION
3:16  Lord of peace:  The peace of mind the world of-

fers is only shallow and temporary.  Worldly peace cannot
give us peace of mind concerning eternal matters.  Nothing
of this world can satisfy our anxiety concerning the final
judgment and eternity after the last day.  Only God can
reassure us concerning those things that are beyond this
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world.  Jesus is thus the Lord of peace because all things
are now under His control (Mt 28:18; Hb 11:3).  The Lord
be with you:  In times of trial and persecution, one often
comes to the conclusion that the Lord is far away.  How-
ever, since in Him we live, move and have our being, then
there is no way for us to be far removed from His presence
(At 17:28).  Since we cannot escape the presence of the
Lord, then we should not conclude that the Lord is ever far
away.  Understanding the omnipresence of the Lord, there-
fore, brings peace of mind in times of trials and hardships
(Jn 14:27; Rm 15:33; Ph 4:9; see Mt 28:20).

3:17,18  My own hand:  This was Paul’s authentication
of this letter (1 Co 16:21).  He wanted the Thessalonians to
know that he as a Christ-sent apostle had written with in-
spirational authority this letter by which they must direct
their lives.  Grace:  As was common in Paul’s benedic-
tions, he reminded his readers that it was the grace of God
that was manifested through Jesus.  This grace should al-
ways be on our minds as the motivating energy by which
we remain thankful to God (Rm 16:20,24; 1 Th 5:28).  It is
grace that is the motivation to love others, for it is because
of God’s grace that we live in thanksgiving to God (See 1
Co 15:10; 2 Co 4:15).  We thus love because He mani-
fested His love toward us through the grace of the cross (Jn
3:16; 1 Jn 4:19).
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